Chapter 13

“A Thousand Years”

Let us now examine this whole issue of a thousand years mentioned in Revelation 20:1-5, which is probably one of the most debated and misunderstood group of verses in the entire Bible. The author struggled with this aspect for some time; unfortunately, falling into the same trap many theorists have fallen into when they take only a literal approach when attempting to interpret Bible words and phrases in their eschatological research. The author has examined many books written by many great Bible scholars and others who are convinced in their (varying) dispensational and millenarian doctrines, and has found many of their exegetical and translation endeavors to be scripturally accurate in many areas. For example, even though renowned Greek scholars such as W. E. Vine and E. W. Bullinger have promoted, or believed in much or all of the dispensational (Rapture) theories, their Greek translation works, nevertheless, are extremely sound and have been of tremendous help to this author, and (he is certain) to a myriad of other Bible students throughout the last century, as well. During the author’s deep and extensive studies, he gleaned much scripture-based knowledge from many of the old and new expositors of the Bible. By the same token, while much of their work was compelling, he also discovered that many painted themselves into corners when they built their respective theories upon other unproven theories. He noticed they couldn’t completely justify some of the biblically inconsistent premises they were trying to ascertain, primarily because they had already adopted as absolute proof their belief in The Great Tribulation, The Rapture and The Millennium assumptions. It seems as though many of them were profoundly convinced that these three major doctrinal aspects are God’s truth. It seems the only issue they were concerned with was predicting (or squeezing in) their own conclusions as to the timing of a Rapture, the Lord’s Parousia and the time duration of the Lord’s reign on earth.

Like the manual dexterity and mechanical process examinations or tests many have taken, which requires trying to fit certain shaped objects into their corresponding spaces, much of the material (whether Pre, Mid, Post-Tribulation, or Pre, Post or A-Millennial) the author examined at first did exegetically fit into many of their respective slots. However after closer scrutiny, many of their various premises read as if they were trying to force square pegs into round holes. Unable to do so, the author was amazed how many theorists found them proffering certain scriptures that might allude to or imply they can fit into their theoretical slots, that actually ended up refuting their premises. Unfortunately, they ended up (maybe even unwittingly) applying their own interpretation of certain words or verses on top of other theories that have been postulated by other theorists, which were unfortunately derived at through no sound exegesis whatsoever. Whereas, many of their interpretations did scripturally fit into some of the eschatological slots of God’s overall redemption plan, many pieces did not fit to make for a consistent hermeneutic or cogent understanding of God’s message to His people. In other words, they didn’t connect all of the scriptural dots together to make their theories fit into a smooth, commonsensical flow: God is not a God of confusion but of peace, as in all churches of the saints, (1 Corinthians 14:33, KJV).

Before we move forward, please open your Bible and try to find scripture that specifically states that God’s Holy City descends to earth exactly 1000 literal years after Christ has begun His Kingdom Reign on earth. Yes, it does state that Satan is bound for a thousand years, and then is let loose for a brief season (Revelation 20:1-3), after which fire comes down from heaven and destroys the devil after he makes one last desperate attempt to attack the saints who are inside the city He loves, which is described in Revelation 20:7-9. However, these verses describing that aspect of Satan’s short-lived attempt to attack the Lamb of God and His ecclesia are followed by verses 4 and 5, which deal with an entirely different subject matter, a strange picture of what many theorists believe describes two separate resurrections, separated by one thousand literal years. They claim verse 4 speaks about the bodily resurrection of the just, either at a secret Rapture seven years before Christ returns, or possibly pictures these are the just who will be resurrected at The Second Advent. 

Theorists see in Revelation 20:5 another resurrection supposedly 1000 literal years after The Resurrection mentioned in 1 Corinthians 15: 12-23 and John 5:24-29. This becoming alive again aspect (in Revelation 20:5) is interpreted by theorists as being only for the rest of the dead, whom they believe are those who did not accept Christ and His salvation before The Second Advent. This is partially true. However, if we are to believe the claims of theorists, that these rest of the dead are resurrected 1000 literal years after The Second Advent, then they are asking us to believe that these unrighteous people who are destined unto the resurrection of damnation (as it clearly states in John 5:29) actually experience two resurrections and two judgments. Theorists are not only asking us to believe that a corporal resurrection is mentioned (in Revelation 20:5) as happening 1000 years after The Second Advent, they can’t explain why it states in this verse that it is the first resurrection!

Verse 5 is indeed a very strange verse, more so in two bible versions the author studied that place a key portion of this verse in parenthesis. The author noticed in the NIV that it reads thusly: (But the rest of the dead lived not again until the thousand years were finished.) This is the first resurrection! (Revelation 20:5, NIV) [Parenthesis is by the NIV]. The author pondered why the first part of this verse in the NIV would be in parenthesis (which normally means it was added on and is not really a part of the original manuscript) and not found in other versions. After researching both Stephen’s Textus Receptus (from where we get the King James Version) and Westcott-Hort’s - from where we get many of the Bibles used by many modern-day expositors, such as the Revised Standard, the New Revised Standard, New English Bible, Revised English Bible, New American Bible, New American Standard, the Good News Bible, New International Version, and to a lesser extent, also the Jerusalem Bible and the New Jerusalem Bible - the renderings of verse 5 differ substantially. Could it be that this part of this verse in parenthesis - (but the rest of the dead lived not again until the thousand years were finished) - is an assumption, parenthetically inserted by NIV Bible translators, because they either believed or assumed (and wanted to remind the reader) that it was actually talking about the one and only Resurrection that will ensue during The Second Advent, spoken about in 1 Corinthians 15:12-23; John 5:24-29; and Acts 24:15? Or is Revelation 20:5 telling us that these rest of the dead were raised temporarily at The Second Advent and had to go back to their graves until they are resurrected again 1000 years later to receive another sentence of damnation at The Great White Throne Judgment? 

The author has gravitated more so in trust of the King James Version since he began writing this book. Whereas the NIV does have this particular verse in parenthesis, he is inclined more so to still trust that this parenthesis - (but the rest of the dead lived not again until the thousand years were finished) - was contained in the original manuscript. Regardless, even if it is part of the original manuscript, what does “this is the first resurrection” mean at the end of this verse? Does this mean that this first resurrection (supposedly conducted 1000 years after the resurrection that ensues during The Second Advent) is a different resurrection than the one Jesus spoke of in John 5:24-29, yet it is to be called the first?
Many expositors throughout history have tried to answer this question, and many have proffered varying interpretations. Most expositors claim that the phrase the rest of the dead (in verse 5) is speaking about the unjust that were not included in the Rapture, nor were they included in the resurrection that ensues at The Second Advent. Therefore, they are in essence claiming that Jesus Christ was lying or did not clearly advise them at that time that there would be two resurrections when He stated in John 28 and 29, Marvel not at this: for the hour is coming, in the which all who are in their graves shall hear the sound of His voice, 29 and shall come forth; they that have done good, unto the resurrection of life; and they that have done evil, unto the resurrection of damnation, (John 5:28,29, KJV). [Bold by author, solely for emphasis]

Who are these “rest of the dead”? What group of people are these that theorists claim do not receive their final sentence until The Great White Throne Judgment (in heaven, no less), which supposedly does not happen until 1000 years after The Second Advent? Does this verse (5) speak solely about the unjust, as theorists contend? It is clearly stated in John 5: 25 and 29 that the unjust are part of all who are in their graves shall hear the sound of His voice. If these people (both the just and unjust) who hear the sound of His voice are all raised (as clearly stated in Daniel 12:2; John 5:24-29, Acts 24:15 and 1 Corinthians 15:12-23) at The Second Advent, are we to believe that the just were caught up to heaven and the unjust were raised temporarily, judged and damned by the Lord, sent to Hell (or back to the grave) only to be raised again 1000 years later? If this were so, where (and in what condition) do these of the rest of the dead exist for those 1000 years? 

Again, what does John 5:28 and 29 clearly state about the all who are in their graves and who hear the sound of His voice? Marvel not at this: for the hour is coming, in the which all that are in the graves shall hear his voice, 29 and shall come forth; they that have done good, unto the resurrection of life; and they that have done evil, unto the resurrection of damnation, (John 5:29, KJV). Many theorists claim this verse speaks solely to the just, because only His sheep hear the sound of His voice, (John 10:27). However, the reader will note carefully that verse 28 speaks of all who are in their graves will hear His voice, not merely those sheep who clearly hear the sound of His voice (John 10:27). Here (in John 5:25-29) we clearly see there can be no doubt that both the just and the unjust are resurrected at the same time, at The Second Advent. Yet, theorists interpret Revelation 20:5 to mean that there will be a literal 1000 year gap between the resurrection of the just and the resurrection of the unjust. If God’s words in Daniel 12:2; John 5:24-29, Acts 24:15 and 1 Corinthians 15:12-23 are truth, then the unjust are resurrected at the same time as the just; yet, theorists claim the unjust are not seen as being raised until 1000 years after The Second Advent. Therefore, are theorists telling us that that the unjust that are to be raised at The Second Advent are to be raised twice? Not only that, many theorists believe and claim that at the end of the so-called 1000-year (Millennium) reign of Christ, millions of the resurrected unjust peoples represent Gog and Magog, and also believe that Revelation 20:8 claims they will be duped and used by Satan to plan an attack on God’s Holy City. These theorists obviously place those unjust at two different places at the same time, attacking the Holy City of God on earth and also standing before the great white throne in heaven.

If there is to be a literal 1000-year gap between the raising of the just and the unjust, where are the scriptures to validate this contention? There are none that specifically make this claim, albeit theorists interpret verse 5 thusly, adopting an incorrect rendering of what a thousand years truly means. Not that the verse does not exist, but that many translators and expositors have failed to comprehend what that term a thousand years means, nor when that indeterminate time frame begins and ends. 

Verse 5 is probably the most debated and controversial verse in the entire Bible, one that has conjured many varying doctrines for centuries. As the author stated previously, the Book of Revelation does not present its messages in historical or chronological sequences. Its overall message is extremely profound, but it is not laid out in any chronological fashion, but rather, it contains a series of messages that are to be understood in both a literal and symbolic manner. Most scholars agree it jumps back and forth throughout the entire book.  

For example, not only is verse 5 difficult to understand in its perceived chronology, but also are verses 11 through 15. As we move forward to verse 12 in Revelation 20, we now read that the dead, small and great, are standing before God, and the dead were judged out of those things written in the books according to their works.  And take special notice. Revelation 20:12 does not read the rest of the dead are standing before God; it merely states the dead are standing before God. Are we to distinguish different entities from between the rest of the dead in verse 5 and from those who comprise the dead in verse 12, or are they the same group of people? It also states that one of those books opened is the Book of Life. Is not the Book of Life from where the just are judged at The Judgment Seat of Christ? Why is this Book of Life also opened in front of the dead (supposedly standing before a great white throne in heaven), a book that is supposedly used to solely judge the just before The Judgment Seat of Christ (supposedly in heaven), immediately after The Second Advent, 1000 years earlier, as theorists contend by virtue of their interpretation of Revelation 19:7? Could it not be that both the just and the unjust, spoken of in verse 12, are judged at the same time, in front of the same throne, here on earth, instead of solely the unjust? Could not the called out ones, already resurrected, already caught up to meet the Lord to escort Him back to earth, already in their white garments, also be viewed as (sheep among goats) standing before this great tribunal, to be seen by the unjust, sharing in the Lord’s’ glory because they overcame the devil by virtue of their faith in their Messiah? [See 2 Thessalonians 2:14 and Matthew 25:32-33] 

If true exegesis calls for using scripture to validate other scripture, does this judgment scene not clearly depict the same scenario we see in the separation of the goats and sheep stated in Matthew 25:31-34?  Jesus goes on to clearly state in Matthew 25:31 and 32, that when He comes back to earth in all His glory, and sits upon His throne, He will separate the sheep from the goats and these goats shall be sent into everlasting punishment, but the righteous unto life eternal, (verse 46). Most Bible scholars understand that Matthew 25:31 through 46 depicts The Judgment scene after the Lord’s Second Advent. Many theorists, however, believe this separation of goats and sheep speaks solely about a unique time and special separation that is being made by Jesus at His Second Advent, where the living unjust goats are being separated from amongst living sheep (tribulation saints, possibly including restored Jews) who will now participate as priests and kings in a geopolitical Kingdom reign of Christ for only 1000 years. They claim this judgment scene on earth will not include those who have already died (in Christ) because these will have already departed to heaven at death or were raptured seven years before The Second Advent! If this is the case, and the so-called rest of the dead will not be raised until 1000 years later, then who do we see being resurrected at The Second Advent?  Theorists want us to believe that the goats is speaking only about those unjust who will be alive at The Second Advent, and all of the other people who died not believing in Messiah, throughout history, will not be resurrected until after a 1000 year geopolitical Kingdom reign of Jesus Christ in the Middle East City of Jerusalem. If we are to believe that those unjust goats and the just sheep speaks only about those who are alive when He returns, then what people are being resurrected that Jesus, Paul and Daniel speak of in John 5:24-29, Acts 24:15 and 1 Corinthians 15:22,23; Daniel 12:2?

John 5:29 clearly states that when Jesus returns, He will condemn all of the unjust to eternal punishment, and all of the just unto eternal life. But now (as theorists interpret Revelation 20:5) they want us to believe that these unjust are not resurrected until 1000 literal years later, and that this judgment scene should not be seen on earth, but rather it will ensue in front of a great white throne in heaven, and then (finally) these unjust will be condemned to their eternal punishment. If this theory be correct, then this presumed corporal resurrection in Revelation 20:5 would require that those unjust correctly identified in John 5:24-29, Acts 24:15, 1 Corinthians 15:22, 23 and Daniel 12:2 will be raised again from the dead, caught up or transported in some kind of sinner’s spaceship to heaven to be present before God’s white throne to be sentenced unto damnation. [See detailed discussion of the great white throne and judgment seat of Christ in Chapter 15]. 

Then, to really muddy the scriptural waters, in the following verse (Revelation 20:13) we see the sea giving up more of the dead, and so do death and hell deliver up the dead, which were in them. Is it not strange to see (in verse 13) the sea, death and hell giving up more dead people after we have already seen the dead standing before God’s white throne in verse 12? What does this say about the Book of Revelation being written in chronological order, as theorists postulate? Is verse 13 conveying yet another resurrection, as theorists would like us to believe? Let’s examine Revelation 20:5 more closely, to see if we can sort out this conundrum. 
Let’s scrutinize two key phrases in this verse to see if we can understand more clearly what God is revealing to us in Revelation 20:5. First, a thousand years, and secondly the phrase, this is the first resurrection. If the reader will closely examine the scriptures in Revelation 20:1-5, the phrase a thousand years is mentioned four times and has been construed by many expositors throughout history to mean a literal 1000 years, as we know and understand time, i.e. seconds, hours, days, months, etc. Let’s first examine the Greek word used for a thousand years, which is mentioned in the Bible in Revelation 20, five times, as well as once in 2 Peter 3:8; Revelation 11:3; 12:6; and 14:20. Let’s see what W. E. Vine has to say about the word (or phrase) a thousand, which is actually the Greek adjective chilioi:
&lt1, 5507, chilioi, "a thousand," occurs in 2 Pet. 3:8; Rev. 11:3; 12:6; 14:20; 20:2-7. 

&lt2, 5505, chilias, "one thousand," is always used in the plural, chiliades, but translated in the singular everywhere, except in the phrase "thousands of thousands," Rev. 5:11. 

Notes: (1) The following compounds of No. 1 represent different multiples of a thousand: dischilioi, 2,000, Mark 5:13; trischilioi, 3,000, Acts 2:41; tetrakischilioi, 4,000, Matt. 15:38; 16:10; Mark 8:9,20; Acts 21:38; pentakischilioi, 5,000, Matt. 14:21; 16:9; Mark 6:44; 18:19; Luke 9:14; John 6:10; heptakischilioi, 7,000, Rom. 11:4. (2) Murias, "a myriad, a vast number," "many thousands," Luke 12:1, RV; Acts 21:20; it also denotes 10,000, Acts 19:19, lit., "five ten-thousands;" Jude 1:14, "ten thousands;" in Rev. 5:11 "ten thousand times ten thousand" is, lit., "myriads of myriads;" in Rev. 9:16 in the best texts, dismuriades muriadon, "twice ten thousand times ten thousand" RV (AV, "two hundred thousand thousand"): see INNUMERABLE. (3) Murioi (the plural of murios), an adjective signifying "numberless," is used in this indefinite sense in 1 Cor. 4:15; 14:19; it also denotes the definite number "ten thousand," Matt. 18:24. (W. E. Vine, An Expository Dictionary Of Biblical Words, Thomas Nelson Publishers, page 1144)

The reader will note that the Greek word used to define the phrase a thousand in Revelation 20:2-7 is the Greek adjective chilioi, and not chilias, which always identifies one thousand. Chilias is always used in the plural, chiliades, but translated in the singular everywhere, except in the phrase "thousands of thousands (or murias)” which is the Greek word for a vast number of thousands, as is used in Revelation 5:11. Vine goes on to state in his “notes” that there are verses in the Bible that use various compounds with the adjective chilioi to describe the exact number of the units of thousands, thereby identifying the specific number of the thousand it speaks of.  It is interesting to note that there is no compound before or after this Greek word, chilioi, to distinguish exactly how many literal or specific years it speaks about in the “a thousand ” years mentioned in Revelation 20:5. Verse 5 merely uses the Greek adjective chilioi, which is a plural of uncertain affinity. If this interpreted phrase, a thousand, is the adjective chilioi, then it appears chilioi is not describing a specific amount of years; it is metaphorically describing an innumerable (thousands) amount of unspecified years. 

If John, the writer of the Book of Revelation, wanted us to know and understand a specific number of years, in Revelation 20:4, 5, 6 and 7, he would have used the Greek words *heis (the cardinal number 1) compounded with chilias (thousand), which would best describe one thousand exact years. Heis is the word a person would use as a prefix to identify the cardinal number 1 (in contrast to duo for the number 2; treis for the number 3; tessares for the number 4, pente for the number 5, etc.), to specifically identify an exact and literal 1000 amounts of time or subject matter.  

In all of the instances where we see the word chilias used (Revelation 5:11; 7:4,5, 6, 7, 8; 11:13; 14:1, 3; 21:16), there is always a cardinal number compounded with the word chilias (thousand) to describe the exact number of years it is identifying. Therefore, expositors cannot conclude nor infer that John is telling us (in Revelation 20:4, 5, 6 and 7) that these verses specifically speak about saints ruling with Christ only for a literal 1000-year (Millennial) reign, nor can John be telling us that Satan is bound specifically for only 1000 literal years. 

We slang-oriented speakers are often prone to loosely use the phrase, a thousand without intending any specific amount of time: “Johnny, I told you a thousand times to take out the trash,” never truly knowing whether we did indeed made that command to specifically mean an exact 1000 times. The author is not implying this was John’s intent in Revelation 20; however, our blunt comment to Johnny was in reality a metaphor intended to convey a large amount of time without having to be specific of the exact number. Regardless, John does not appear to be conveying a specific number of years in Revelation 20; 4, 5, 6 and 7. He appears, by virtue of the adjective (chilioi) he used, to be telling us that the numbers of years are not specifically 1000 exact years, but, rather, he is telling us that a thousand is in fact an innumerable amount of years. [* W. E. Vine’s definition of the number one, An Expository Dictionary of Biblical Words, page 809, and E. W. Bullinger, A Critical Lexicon And Concordance To The English And Greek New Testament, page 553]

If these great Greek scholars are correct in their translation works, then it appears that the phrase a thousand (chilioi) years is describing an indeterminate length of time, not a specific and literal 1000 years. Let’s see what several other classic expositors have to say about this subject of a thousand years:

thousand years--As seven mystically implies universality, so a thousand implies perfection, whether in good or evil [AQUINAS on ch. 11]. Thousand symbolizes that the world is perfectly leavened and pervaded by the divine; since thousand is ten, the number of the world, raised to the third power three being the number of God [AUBERLEN]. *It may denote literally also a thousand years. (Robert Jamieson, A. R. Fausset and David Brown, Commentary Critical and Explanatory on the Whole Bible, 1871) [*Please notice the uncertainty of JF&B’s commentary when they state, “It may denote literally also a thousand years.” Bold and underlines is by the author, solely for emphasis]

As stated before, many theorists do provide sound scriptural explanations for some of their theories; but their problem is they often fail to connect all of the scriptural dots together to formulate and present complete and sound exegetical conclusions. Loraine Boettner, a 1929 graduate of Princeton Theological Seminary, offers as good an explanation as many other expositors for the phrase a thousand years:

“As we read the book of Revelation figurative or symbolical expressions are met on every hand. The churches are symbolized by the seven golden candlesticks. Seven spirits before the throne are used to symbolize the fullness of the one Holy Spirit. We read of the Lamb having seven horns. We do not expect to see a literal lamb, nor seven literal horns, but know that this symbolizes the fullness of the power of Christ. Twelve is the number of the Church, and wherever the Church is mentioned we have this number or its multiple, -twelve apostles, twenty-four elders, or the totality of God's people symbolized by the number 144,000. In the Bible the number ten stands for rounded totals. Hence we have the moral law summarized in the Ten Commandments. Ten plagues on Egypt, each directed at a god worshipped by the Egyptians, showed the complete superiority of the God of the Hebrews over the gods of Egypt. In the tabernacle the Holy of Holies, the place in which God manifested His presence, was ten cubits long, ten cubits wide, and ten cubits high. The cube, with all sides equal, symbolizes perfection. A thousand is the cube of ten, and symbolizes vastness of number or time. In Psalm 50:10 the expression "the cattle upon a thousand hills" does not mean that only the cattle on a thousand hills are the Lord's but that all of the cattle on all of the hills of the world are His. When the Lord told Peter that he should forgive his brother not seven times, but seventy times seven (Matt. 18:22), He did not mean 490 times, but that he should forgive him as many times as he sincerely asked to be forgiven. The New Jerusalem, of which we read in Revelation 21, is pictured as a city in the form of a cube, 12,000 furlongs (1500 miles) on an edge, a figure which symbolizes perfection, grandeur and vastness. "The length and breadth and the height are equal," says John. The city was surrounded by a wall 144 cubits high (12 squared), or 216 feet, which to the people to whom John wrote would symbolize absolute safety. Neither the shape nor the dimensions of the city can be taken with mathematical exactness, as if it were a gigantic apartment house. In Revelation 20 we do not understand John to write of a literal dragon or of a literal serpent. Nor do we understand him to say that the angel has a literal key or a literal chain in his hand with which he binds the Devil. The "thousand years" is quite clearly not to be understood as an exact measure of time but rather as a symbolical number. Strict arithmetic has no place here. The term is a figurative expression, indicating an indefinitely long period of time, a complete, perfect number of years, probably not less than a literal one thousand years, in all probability very much longer. It is, however, a definitely limited period, during which certain events happen, and after which certain other events are to follow.” (Loraine Boettner, The Millennium, Chapter entitled The Thousand Years A Symbolic Figure, Postmillennialism, edited by Michael Bremmer) [Underline and bold is by the author, solely for emphasis]
This is the First Resurrection

Now, let’s examine the meaning of the phrase first resurrection. First of all, let the author state that he came to a complete halt in his studies when he got to these two (Revelation 20:5 and 6) verses. He searched and searched and searched for an explanation to this complex verse. He pondered several questions. Question number one; if theorists are correct, and there is a secret catching up of the so-called Christian Church to heaven, seven years before The Second Advent, is this catching up considered a resurrection? If it is a resurrection, it should therefore be viewed and called the First resurrection. Question number two, if we are to believe God’s word (clearly stated in Daniel 12:2; John 5:24-29, Acts 24:15 and 1 Corinthians 15:12-23), that when the Lord returns at His Second Advent (supposedly seven years after The Rapture), and there will be a unified resurrection for both the just and unjust, should we not call this the second resurrection? Question number three, if theorists believe they have now identified two resurrections (at the Rapture and at The Second Advent), are they now trying to tell us that they see another resurrection in Revelation 20:5, thereby requiring us to call this the third resurrection? Other than numerous verses throughout the Bible, which always speak of the Resurrection, and the Judgment, where are the scriptures that specifically confirm and specifically cite and name subsequent resurrections as numbers two and numbers three? 

Even more mind-boggling is theorists’ contention that this third resurrection is not only for the rest of the dead, solely for the unjust, they are asking us to accept their mythology that this third resurrection should more appropriately be called the first resurrection! From a grammatical perspective, placing the last part of verse 5, where it states, “this is the first resurrection” after it states “(But the rest of the dead lived not again until the thousand years were finished)” makes for strange sentence structure. If this part (“this is the first resurrection”) were to immediately follow the last part of verse 4 “...and they lived and reigned with Christ a thousand years, it would be more grammatically consistent.  Instead the verse that states this is the first resurrection follows, But the rest of the dead lived not again until the thousand years were finished.  If we are to trust what this verse states (But the rest of dead live not again until the thousand years were finished), then logic would require that we conclude the first resurrection does not commence until 1000 years after the Lord’s return. However, most scripture clearly confirms there is only one The Resurrection, and it occurs at The Second Advent!
Far be it from the author to question the translators of the King James Version on this aspect of Revelation 20:5; other than to state it is possibly the one verse in the entire Bible that literally adds much confusion to those who believe that it represents a literal 1000 year gap between the resurrection that happens at The Second Advent and another resurrection that is supposed to raise solely the unjust to stand before a great white throne judgment in heaven! 

To help the reader sort out this conundrum, let’s briefly examine the word first, as is used in Revelation 20:5. What is truly meant by the word first? Does the word first mean that logic dictates a second and third must follow, solely because there has to be more than one resurrection if the word first has been used? Does the word first mean that if there is a first one, there obviously has to be a second and third and maybe even a fourth resurrection, as many theorists claim? If this were so, surely we would find scripture that specifically mentions the word second to describe another resurrection, and the word third to describe a subsequent resurrection, if we are to believe the lofty (and unproven) myths that theorists have been proffering for centuries. 

The main reasons theorists conclude there is more than one resurrection, is their assumption (based solely on how they interpret Revelation 20:5 and 6) that if they are correctly interpreting the word first, then there should obviously be a sequential second, third and maybe even fourth resurrection, as their imaginations warrant. However, the adjective first (Gr. protos, best, chief) mentioned in Revelation 20:5 and 6, is not used anywhere else in the entire Bible to even hint there is more than one resurrection. The word first does not mean first as in the cardinal numbers 1, 2, 3, etc.; the word first is the Greek adjective protos, which means, best and chief. The word first is literally describing the type of resurrection that the called out ones experience when they believe in Jesus Christ, who stated in the book of John 11:25: I am the resurrection, and the life: he that believeth in me, though he were dead, yet shall he live!  The exclamatory proclamation we see in verse 5 (this is the first resurrection) is John’s profound acknowledgment of the regeneration that all called out ones experience by virtue of Christ’s propitiatory act on Calvary, one that has taken us from the death of sin unto eternal life, as Ephesians 2 clearly states:

Even when we were dead in sins, hath quickened us together with Christ, (by grace ye are saved;) 6 And hath raised us up together, and made us sit together in heavenly places in Christ Jesus: 7 That in the ages to come he might shew the exceeding riches of his grace in his kindness toward us through Christ Jesus, (Ephesians 2:5-7, KJV). [See also Colossians 2:13] 

This “sitting together in heavenly places” does not mean called out ones are currently there in either spirit or soul. This verse is clearly stating that believers are seated with Christ in heaven in point of right, and each have their own citizenship (a positional status) in God’s Kingdom, which will be realized completely at The Second Advent when they are resurrected from their sleep and duly clothed in their new dwelling (Gr. oikiterion, habitation) to reign with Christ on earth, forever! (See Philippians 3:20, 21)

The word first in Revelation 20, verses 5 and 6, is not describing any numerical or sequential resurrections, whatsoever! If God wants us to understand that there is more than one bodily resurrection, and we are to view more than one resurrection in a chronological sense, then the cardinal numbers 1, 2 and 3 would be used to identify the chronology. The Greek words that need to be used to accurately and precisely discern that the word first was used to convey a series of resurrections would require such Greek numerical words as either mia or heis, the Greek numerical words to describe the cardinal number 1. For example, Mark 16:2 and Luke 24:1 use the Greek word mia (first) to describe the first day of the week after the Sabbath, when they came to the tomb when the sun had risen. As does John 20:1 describes the first day of the week when Mary Magdalene, early, when it was yet dark, came unto the sepulcher and saw that the stone was taken from in front of where Jesus was buried. There are many other examples, too numerous to mention that demonstrate how mia best describes how the word first denotes chronological order, and how the Greek word heis represents the cardinal number 1.

The Greek adjective protos (as is used in Revelation 20:5 and 6) more accurately describes the type of resurrection it speaks of, not a sequential order or chronology of several resurrections. The word protos does not describe the word first in a chronological sense, but, rather, it describes the better way to be resurrected. Obviously, those who experience the first resurrection (Ephesians 2:5-7; Colossians 2:13), by virtue of their faith in and acceptance of the atoning works of Jesus Christ, experience the best type of resurrection, as opposed to those who will experience the worst type of resurrection, where that resurrection for the unjust is unto an eternal condemnation. 

For example, the Greek word protos is used for the word best in Luke 15:22, where it states, But the father said to his servants, Bring forth the best (protos) robe, and put it on him; and put a ring on his hand, and shoes on his feet, (Luke 15:22, KJV). It did not say bring forth the first robe hanging in a long closet of numbered robes. In Acts 13:50, we see the Greek word protos being used to define the word chief: But the Jews stirred up the devout and honourable women, and the chief (protos) men of the city, and raised persecution against Paul and Barnabas, and expelled them out of their coasts, (Acts 13:50, KJV). Obviously this verse is not describing men in a city who were lined up in chronological order; but rather, this verse speaks about stirring up the hierarchical leadership of the city. In the United States, whenever we speak about The First Lady, we are making an obvious reference to the wife of the President. We certainly are not speaking about the first of several wives the President may have been married to; we are speaking about the protocol and administration title that is bestowed in tribute to the President’s wife. 

In essence, the Greek word protos is telling us that the first resurrection should be viewed not in a chronological sense (i.e. 1st, 2nd, 3rd, etc.), but it is telling the called out ones that the best resurrection unto life is greater than the resurrection unto damnation, meaning (and emphasizing) that the first resurrection of the just (which was acquired in Christ at His resurrection) was first in rank or quality, and the better way to experience resurrection unto life eternal [See also Hebrews 11:35]. This first resurrection is not a corporal resurrection (which happens only at The Second Advent), but it’s the resurrection unto life (our new positional status in Christ), that eternal life that can only come through Jesus Christ. This is the point Jesus was making to the woman at the well, when, Jesus said unto her, I am the resurrection, and the life: he that believeth in me, though he were dead, yet shall he live, (John 11:25, KJV). Obviously, those who have a part in this first (best, chief) resurrection are the redeemed, who believe in Christ, which is confirmed in verse 6: Blessed and holy is he that hath part in the first resurrection: on such the second death hath no power, but they shall be priests of God and of Christ, and shall reign with him a thousand years, (Revelation 20:6, KJV).

Obviously, the rest (who are not in Christ) of the dead do not come to life until The Resurrection at The Second Advent, because (by not believing in Christ) they did not experience the first (best, chief) resurrection, a resurrection unto eternal life. Even though the souls of the just are currently sleeping (in Christ) and waiting to be clothed with their new dwelling (Gr. oikiterion, habitation) at The Resurrection, from an inheritance perspective, they already live (have eternal life) in Jesus Christ resulting from His resurrection at Golgotha. In other words, from a positional status in Christ, even though they are currently dead (asleep in Christ), they (from an inheritance perspective) are reigning and ruling with Christ (because they are part of the body of Christ) for a thousand (indeterminate amount of) years (John 11:25), until they be completely restored in their glorified bodies when the resurrection occurs at The Second Advent. Therefore, as we demonstrated in this book’s Chapter 10 (Heavenly Minded), those who die in Christ cannot be seen already in heaven in their glorified bodies until The Resurrection! Assuredly (in Revelation 20:4) John sees the souls of those who were beheaded for not accepting the mark of the beast; however, while he places an emphasis on those who were martyred for Christ, the author is inclined to believe John also speaks for the entire ecclesia, and is not identifying solely a select group from among all who have died in Christ throughout history. 

If the true rendering of the word first speaks more so about the type of resurrection, rather than chronology, then the  first resurrection in Revelation 20:5 and 6 is not speaking about one (the 1st) of several corporal resurrections, it is speaking about the best way to be resurrected, which is eternal life through and in Christ Jesus, (John 11:25). Living nonbelievers are not only dead spiritually, when they physically die they stay dead until The Resurrection, at which time they will be raised to face eternal damnation. When called out ones die (in the flesh) they still live in Christ. Matthew 22:31-32 clearly explains this to us where it states, But as touching the resurrection of the dead, have ye not read that which was spoken unto you by God, saying, 32  ‘I am the God of Abraham, and the God of Isaac, and the God of Jacob? God is not the God of the dead, but of the living,’ (Matthew 22:31-32, KJV) [Underline is by the author, solely for emphasis]

Unfortunately, as scripturally clear as this may be, theorists will continue to insist that the rest of the dead in Revelation 20:5 are the unjust who are not resurrected at The Second Advent, and have to wait until 1000 years of temporal Kingdom reign expires; although they can’t explain why the Book of Life is also opened to judge this great throng of the dead. Who really comprises the rest of the dead in verse 5, and who are the dead in verse 12? Do both of these verses (5 and 12) speak of the same group, solely the unjust, those who did not believe nor accepted the salvation of God? If this be so, then who is to be raised at The Resurrection that Daniel, Jesus and Paul (respectively) are talking about in Daniel 12:2; John 5:24-29, Acts 24:15 and 1 Corinthians 15:12-23, which is clearly stated as occurring at The Second Advent? If the Christian Church is raptured seven years before the Lord’s Parousia, and the unjust resurrected 1000 years after that great and wondrous event, then who is resurrected when the Lord returns at The Second Advent? Does the word of God not speak clearly enough to answer this question?
And have hope toward God, which they themselves also allow, that there shall be a resurrection of the dead, both of the just and unjust, (Acts 24:15, KJV). [Bold and underline is by the author, solely for emphasis]

Paul does not say there will be several resurrections at different times for different entities. He clearly says that there shall be a resurrection of the dead, of both the just and the unjust. Is this resurrection of both the just and the unjust that Paul speaks about in Acts 24:15 not the same resurrection Jesus also is speaking about in John 5:28 and 29?

Marvel not at this: for the hour is coming, in the which all that are in the graves shall hear his voice, 29 And shall come forth; they that have done good, unto the resurrection of life; and they that have done evil, unto the resurrection of damnation, (John 5:24-28, KJV.)” [Bold and underlines is by the author, solely for emphasis]

Theorist upon theorist contrive various scenarios regarding these verses, many claiming that John 5:28 and 29 are merely speaking about the fact that both the just and the unjust are both destined to be resurrected, but that we should accept their premise that it is only speaking about the corporal resurrection eventuality of all of the dead, and that Revelation 20:5 is supposed to confirm the fact that the resurrection of the unjust comes 1000 years later because this is how they interpret Revelation 20:5. If that were so, how does one explain the specific mention in John 5, verses 28 and 29, “that all that are in their graves shall hear his voice,” (vs29) and shall come forth; they that have done good, unto the resurrection of life; and they that have done evil, unto the resurrection of damnation?”  John 5:28 specifically states, “the hour is coming.” In Acts 17:31, Paul again clearly states that God has appointed “a day” in which He will judge the world: Because he hath appointed a day, in the which he will judge the world in righteousness by that man whom he hath ordained; whereof he hath given assurance unto all men, in that he hath raised him from the dead, (Acts 17:31, KJV.) [Underline, bold and italics by the author, solely for emphasis]

What (or how many) types of people are we to view being resurrected simultaneously in each one of the above groups of scriptures, only the just? Are we to believe that these two groups of scriptures are telling us that only the just are raised at The Second Advent and then the unjust will be raised 1000 years later? Does it not say, for the hour is coming? It does not say “...for the hour is coming for the just, and a thousand years afterwards another hour is coming for the unjust?” Not at all! Who is Jesus talking about when He states, they that have done good, unto the resurrection of life? And who is Jesus talking about when He states, and they that have done evil, unto the resurrection of damnation? Are we to infer in these two verses (28 and 29) that Jesus is telling us that the just and the unjust will all be resurrected, however, there will be a 1000-year gap between the two groups? In these two verses (28 and 29) does not Jesus say, all that are in the graves shall hear his voice”?  Did not Jesus say that, all that are in the graves shall come forth? Is He not saying that these two entities will be raised in that same coming hour? Does not Acts 17:31 clearly state that God has appointed a day when the entire world will be judged? How much more plain can the word of God be before we accept the fact that both the just and the unjust will be raised at the same time? 

And what did Daniel have to say about this same subject of resurrection? Did Daniel say we would experience two, maybe even three resurrections?

And many of them that sleep in the dust of the earth shall awake, some to everlasting life, and some to shame and everlasting contempt, (Daniel 12:2, KJV.)

Many theorists counter that this very same verse, Daniel 12:2, is proof that not all that sleep are raised. They claim that Daniel is actually saying that many, not all who sleep, are raised. However,  Daniel is not using the word many, as if to say or imply that many (but not all) or many out of the sum total of the whole shall awake; but, rather, he is stating there are so many that sleep that there is no specific number to describe this innumerable, uncountable amount of people. The word for many is the Hebrew rab, which means, great, exceeding, numerous, enough, uncountable. 

Are not Jesus, Paul and Daniel clearly stating that both the just and the unjust are resurrected at the same time? Do these three groups of scriptures not speak about God’s ecclesia being those that qualify “unto the resurrection of life?”  Are they not talking in these groups of scriptures that those unjust ones are also the ones who will also be raised to face judgment and then sentenced to shame and everlasting contempt? Yet, theorists interpret Revelation 20:5 to mean that those that have done evil will not be resurrected until 1000 literal years after The Second Advent, then only they will face The Great White Throne Judgment (in heaven, no less), where we supposedly will see another earth and heaven have passed away, again (Revelation 20:11)? [See Chapter 14 of this book for the in depth discussion about new heavens and new earth] 

If we are to believe God’s word, where Daniel 12:2; John 5:26.29; Acts 17:31; 24:15, and 1 Corinthians 15:12-23, specifically state that both the righteous and the unrighteous are raised at the same time, at the same hour (the righteous unto the resurrection of life, and the unrighteous unto damnation,) one can only conclude that there is only one resurrection, and that this unified resurrection happens either at The Second Advent of Christ, or 1000 literal years later, as the theorists contend. When does this unified resurrection happen? Let’s revisit Matthew Henry for his commentary on this aspect:

a. When this resurrection shall be: The hour is coming; it is fixed to an hour, so very punctual is this great appointment. The judgment is not adjourned sine die—to some time not yet pitched upon; no, he hath appointed a day. The hour is coming.

(a.) It is not yet come, it is not the hour spoken of at v. 25, that is coming, and now is. Those erred dangerously who said that the resurrection was past already, 2 Tim. 2:18, But, (b.) It will certainly come, it is coming on, nearer every day than other; it is at the door. How far off it is we know not; but we know that it is infallibly designed and unalterably determined. 

(b.) Who shall be raised: All that are in the graves, all that have died from the beginning of time, and all that shall die to the end of time. It was said (Dan. 12:2), Many shall arise; Christ here tells us that those many shall be all; that all must appear before the Judge, and therefore all must be raised; every person, and the whole of every person; every soul shall return to its body, and every bone to its bone. The grave is the prison of dead bodies, where they are detained; their furnace, where they are consumed (Job 24:19); yet, in prospect of their resurrection, we may call it their bed, where they sleep to be awaked again; their treasury, where they are laid up to be used again. Even those that are not put into graves shall arise; but, because most are put into graves, Christ uses this expression, all that are in the graves. The Jews used the word Sheol for the grave, which signifies the state of the dead; all that are in that state shall hear.

c. How they shall be raised. Two things are here told us:—(a.) The efficient of this resurrection: They shall hear his voice; that is, he shall cause them to hear it, as Lazarus was made to hear that word, Come forth; a divine power shall go along with the voice, to put life into them, and enable them to obey it. When Christ rose, there was no voice heard, not a word spoken, because he rose by his own power; but at the resurrection of the children of men we find three voices spoken of, 1 Th. 4:16.

The Lord shall descend with a shout, the shout of a king, with the voice of the archangel; either Christ himself, the prince of the angels, or the commander-in-chief, under him, of the heavenly hosts; and with the trumpet of God: the soldier's trumpet sounding the alarm of war, the judge's trumpet publishing the summons to the court. (b.) The effect of it: They shall come forth out of their graves, as prisoners out of their prison-house; they shall arise out of the dust, and shake themselves from it; see Isa. 52:1, 2, 11. But this is not all; they shall appear before Christ's tribunal, shall come forth as those that are to be tried, come forth to the bar, publicly to receive their doom. 

d. To what they shall be raised; to a different state of happiness or misery, according to their different character; to a state of retribution, according to what they did in the state of probation.

(a.) They that have done good shall come forth to the resurrection of life; they shall live again, to live for ever. Note [a.] Whatever name men are called by, or whatever plausible profession they make, it will be well in the great day with those only that have done good, have done that which is pleasing to God and profitable to others. [b.] The resurrection of the body will be a resurrection of life to all those, and those only, that have been sincere and constant in doing good. They shall not only be publicly acquitted, as a pardoned criminal, we say, has his life, but they shall be admitted into the presence of God, and that is life, it is better than life; they shall be attended with comforts in perfection. To live is to be happy, and they shall be advanced above the fear of death; that is life indeed, in which mortality is forever swallowed up.

(b.) They that have done evil to the resurrection of damnation; they shall live again, to be forever dying. The Pharisees thought that the resurrection pertained only to the just, but Christ here rectifies that mistake. Note, [a.] Evildoers, whatever they pretend, will be treated in the Day of Judgment as evil men. [b.] The resurrection will be to evil doers, who did not by repentance undo what they had done amiss, a resurrection of damnation. They shall come forth to be publicly convicted of rebellion against God, and publicly condemned to everlasting punishment; to be sentenced to it, and immediately sent to it without reprieve. Such will the resurrection be.” (Matthew Henry’s Commentary on John 5:28 and 29) [Bold, underline and italics by the author, solely for emphasis]

Jesus, Paul, Daniel (from and within the word of God,) tell us The Resurrection will include both the just and the unjust. Matthew Henry, and many other great expositors of antiquity (too numerous to quote here) confirm (specifically of John 5:28 and 29) that The Resurrection includes both the just and the unjust. 

When are both the just and the unjust raised from their graves? 1 Corinthians 15:22 and 23 are very specific, as they state, “For as in Adam all die, even so in Christ shall all be made alive 23 But every man in his own order: Christ the firstfruits; afterward they that are Christ's at his coming.” Some theorists would challenge this premise and say that verse 23, is speaking solely about “they that are Christ’s at His coming.” True! Verse 23 does not mention the unjust in that specific verse; however, John 5: 28 and 29 specifically states, “Marvel not at this: for the hour is coming, in the which all that are in the graves shall hear his voice. And shall come forth; they that have done good, unto the resurrection of life; and they that have done evil, unto the resurrection of damnation.” [Underline is by the author, solely for emphasis]

Obviously, Jesus Christ is the author of resurrection from death to life. Obviously Christ is the first fruits of resurrection. Obviously, those that are Christ’s will be raised to glory. And obviously, Christ has the authority to raise up all the dead from the grave. And obviously, by virtue of the truth of His words in Daniel 12:2; John 5:28.29; Acts 17:31: 24:15; 1 Corinthians 15:12-23, He has spoken clearly that there is an hour when He will perform this one unified resurrection, and a day when He will judge both the quick and the dead, on that one day of judgment.

If the reader will study carefully that one aspect about Christ judging the quick and the dead, which entails all that happens on this great Day of Judgment, the undeniable fact that there is only one unified resurrection day comes to greater focus. There are three verses that clearly harmonize with the separation of sheep and goats spoken of in Matthew 25:32, 33. These three verses are Acts 10: 42, 1 Peter 4:5 and 2 Timothy 4:1. These three verses confirm the one resurrection and the one judgment day, and refute there will be separate resurrections and separate judgments for various entities, solely because theorists need to conjure up these unsound, scripturally unproven theories to pad their mythologies. These three verses in God’s word point to and clearly provide the discernment needed to realize there will be only one simultaneous tribunal for both the living and the dead, and that all will receive either eternal life or eternal damnation on the prophesied Judgment Day! 

The author, rather than infer any hypotheses of his own, concerning these three verses, hereby defers to three mighty men of God, whose biblical knowledge and wisdom have been revered by the majority of theologians and Christians for hundreds of years. I speak of Matthew Henry, Charles Spurgeon and John Calvin. Herewith, are their respective commentaries on Acts 10:42; 1 Peter 4:5; and 2 Timothy 4:1 [All bold, underline and italics are by the author, solely for emphasis]:

Matthew Henry's commentary on Acts 10:42

What they must believe concerning him. (1.) That we are all accountable to Christ as our Judge; this the apostles were commanded to testify to the world, that this Jesus is ordained of God to be the Judge of the quick and dead, v. 42. He is empowered to prescribe the terms of salvation, that rule by which we must be judged, to give laws both to quick and dead, both to Jew and Gentile; and he is appointed to determine the everlasting condition of all the children of men at the great day, of those that shall be found alive and of those that shall be raised from the dead. 

Matthew Henry's commentary on1 Peter 4:5

1. That all wicked people, especially those who speak evil of such as are not as bad as themselves, shall give an account, and be put to give a reason of their behaviour, to him who is ready to judge, who is both able and duly authorized, and who will ere long judge and pass sentence upon all who shall then be found alive, and all such as being dead shall then be raised again, Jam. 5:8, 9; 2 Pt. 3:7. Observe, the malignant world shall in a little time give an account to the great God of all their evil speeches against his people, Jude 14, 15. They will soon be called to a sad account for all their curses, their foolish jests, their slanders and falsehoods, uttered against the faithful people of God. 

Matthew Henry's commentary on 2 Timothy 4:1
Observe, I. How awfully this charge is introduced (v. 1): I charge thee before God, and the Lord Jesus Christ, who shall judge the quick and the dead at his appearing and his kingdom. Observe, the best of men have need to be awed into the discharge of their duty. The work of a minister is not an indifferent thing, but absolutely necessary. Woe be to him if he preach not the gospel, 1 Co. 9:16. To induce him to faithfulness, he must consider, 1. That the eye of God and Jesus Christ was upon him: I charge thee before God and the Lord Jesus Christ; that is, "as thou tenderest the favour of God and Jesus Christ; as thou wilt approve thyself to God and Jesus Christ, by the obligations both of natural and revealed religion; as thou wilt make due returns to the God who made thee and the Lord Jesus Christ who redeemed thee.'' 2. He charges him as he will answer it at the great day, reminding him of the judgment to come, which is committed to the Lord Jesus. He shall judge the quick and the dead at his appearing and his kingdom, that is, when he appears in his kingdom. It concerns all, both ministers and people, seriously to consider the account that they must shortly give to Jesus Christ of all the trusts reposed in them. Christ shall judge the quick and the dead, that is, those that at the last day shall be found alive, and those who shall be raised to life out of the grave.  Note (1) The Lord Jesus Christ shall judge the quick and the dead. God hath committed all judgment unto the Son, and hath appointed him the Judge of quick and dead, Acts 10:42. (2.) He will appear; he will come the second time, and it will be a glorious appearance, as the word epiphaneia signifies. (3.) Then his kingdom shall appear in its glory: At his appearing and kingdom; for he will then appear in his kingdom, sitting on a throne, to judge the world. 

Charles Spurgeon on Acts 10:42

By judging is here meant all that concerns the proceedings of trial and award. God will judge the race of men; that is to say, first, there will be a session of majesty, and the appearing of a great white throne, surrounded with pomp of angels and glorified beings. Then a summons will be issued, bidding all men come to judgment, to give in their final account. The heralds will fly through the realms of death, and summon those who sleep in the dust: for the quick and the dead shall all appear before that judgment-seat. John says, "I saw the dead, small and great, stand before God;" and he adds, "The sea gave up the dead which were in it; and death and hell delivered up the dead which were in them." Those that have been so long buried that their dust is mingled with the soil, and has undergone a thousand transmutations, shall nevertheless be made to put in a personal appearance before the judgment-seat of Christ. What an issue will that be! You and I and all the myriad myriads of our race shall be gathered before the throne of the Son of God. Then, when all are gathered, the indictment will be read, and each one will be examined concerning things done in the body, according to that he hath done. Then the books shall be opened, and everything recorded there shall be read before the face of heaven. Every sinner shall then hear the story of his life published to his everlasting shame. The good shall ask no concealment, and the evil shall find none. Angels and men shall then see the truth of things, and the saints shall judge the world. Then the great Judge himself shall give the decision: he shall pronounce sentence upon the wicked, and execute their punishment. No partiality shall there be seen; there shall be no private conferences to secure immunity for nobles, no hushing up of matters, that great men may escape contempt for their crimes. All men shall stand before the one great judgment-bar; evidence shall be given concerning them all, and a righteous sentence shall go forth from his mouth who knows not how to flatter the great. 

This will be so, and it ought to be so: God should judge the world, because he is the universal ruler and sovereign. There has been a day for sinning, there ought to be a day for punishing; a long age of rebellion has been endured, and there must be a time when justice shall assert her supremacy. We have seen an age in which reformation has been commanded, in which mercy has been presented, in which expostulation and entreaty have been used, and there ought at last to come a day in which God shall judge both the quick and the dead, and measure out to each the final result of life. It ought to be so for the sake of the righteous. They have been slandered; they have been despised and ridiculed; worse than that, they have been imprisoned and beaten, and put to death times without number: the best have had the worst of it, and there ought to be a judgment to set these things right. Besides the festering iniquities of each age cry out to God that he should deal with them. Shall such sin go unpunished? To what end is there a moral government at all, and how is its continuance to be secured, if there be not rewards and punishments and a day of account? For the display of his holiness, for the overwhelming of his adversaries, for the rewarding of those who have faithfully served him, there must be and shall be a day in which God will judge the world. 

Why doth it not come at once? And when will it come? The precise day we cannot tell. Man nor angel knoweth that day, and it is idle and profane to guess at it, since even the Son of man, as such, knoweth not the time. It is sufficient for us that the Judgment Day will surely come; sufficient also to believe that it is postponed on purpose to give breathing time for mercy, and space for repentance. Why should the ungodly want to know when that day will come? What is that day to you? To you it should be darkness, and not light. It shall be your day of consuming as stubble fully dry: therefore bless the Lord that he delayeth his coming, and reckon that his longsuffering is for your salvation. 

Moreover, the Lord keeps the scaffold standing till he hath built up the fabric of his church. Not yet are the elect all called out from among the guilty sons of men; not yet are all the redeemed with blood redeemed with power and brought forth out of the corruption of the age into the holiness in which they walk with God. Therefore the Lord waiteth for a while. But do not deceive yourselves. The great day of his wrath cometh on apace, and your days of reprieve are numbered. One day is with the Lord as a thousand years, and a thousand years as one day. Ye shall die, perhaps, before the appearing of the Son of man: but ye shall see his judgment-seat for all that, for ye shall rise again as surely as he rose. When the apostle addressed the Grecian sages at Athens he said, "God now commandeth all men everywhere to repent, because he hath appointed a day, in the which he will judge the world in righteousness by that man whom he hath ordained; whereof he hath given assurance unto all men, in that he hath raised him from the dead." See ye not, O ye impenitent ones, that a risen Saviour is the sign of your doom. As God hath raised Jesus from the dead, so shall he raise your bodies, that in these you may come to judgment. Before the judgment-seat shall every man and woman in this house give an account of the things done in the body, whether they be good or whether they be evil. Thus saith the Lord. 
John Calvin on Acts 10:42

42. And he commanded us. He beginneth in this place to intreat of the kingdom of Christ, when he saith that Christ did rise again for this cause, that he may once judge the world. For by the same right are the government of heaven and earth, and the perpetual government of the Church, due to him. He saith that he shall be judge of quick and dead; because, when as the dead shall rise again, others also, who shall then remain alive, shall be changed in a moment, as Paul teacheth in the fifteenth chapter of the First Epistle to the Corinthians, (1 Corinthians 15:51, 52,) and in the First to the Thessalonians, and the fourth chapter, (1 Thessalonians 4:17.) In the word testify there is great weight; because, as men are naturally inclined unto unbelief, the simple preaching of the gospel should not be so effectual, unless the Lord should establish it with strong protestations. And chiefly, every one of us doth feel in himself too much what a hard matter it is both to lift up our minds to hope for the coming of Christ, which are entangled in earthly snares, and also continually to keep them fixed in this meditation, seeing they cease not with their lightness to be carried hither and thither continually. 

John Calvin on 2 Timothy 4:1
Who shall judge the living and the dead. More especially the Apostle fixes attention on the judgment of Christ; because, as we are his representatives, so he will demand a more strict account of evil administration. By "the living and the dead" are meant those whom he shall find still alive at his coming, and likewise those who shall have died. There will therefore be none that escape his judgment. The appearance of Christ and his kingdom mean the same thing; for although he now reigns in heaven and earth, yet hitherto his reign is not clearly manifested, but, on the contrary, is obscurely hidden under the cross, and is violently assailed by enemies. His kingdom will therefore be established at that time when, having vanquished his enemies, and either removed or reduced to nothing every opposing power, he shall display his majesty. 

John Calvin on 1 Peter 4:5

4. Wherein they think it strange. The words of Peter literally are these, "In which they are strangers, you not running with them into the same excess of riot, blaspheming." But the word, to be strangers, means to stop at a thing as new and unusual. This is a way of speaking which the Latins also sometimes use, as when Cicero says that he was a stranger in the city, because he knew not what was carried on there. But in this place, Peter fortifies the faithful, lest they should suffer themselves to be disturbed or corrupted by the perverse judgments or words of the ungodly. For it is no light temptation, when they among whom we live, charge us that our life is different from that of mankind in general. 

"These," they say, "must form for themselves a new world, for they differ from all mankind." Thus they accuse the children of God, as though they attempted a separation from the whole world. Then the Apostle anticipated this, and forbade the faithful to be discouraged by such reproaches and calumnies; and he proposed to them, as a support, the judgment of God: for this it is that can sustain us against all assaults, that is, when we patiently wait for that day, in which Christ will punish all those who now presumptuously condemn us, and will shew that we and our cause are approved by Him. And he expressly mentions the living and the dead, lest we should think that we shall suffer any loss, if they remain alive when we are dead; for they shall not, for this reason, escape the hand of God. And in what sense he calls them the living and the dead, we may learn from the fifteenth chapter of the first Epistle to the Corinthians.” [Bold, underline and italics are by the author, solely for emphasis]

The author admits this segment of this chapter was exhaustive reading. However, modern day theologians have failed to do an in-depth study of the biblical exegesis the above revered expositors have provided us from antiquity. Unfortunately, way too much fad theology is being propagated by a myriad of individuals and self-proclaimed prophecy specialists in these turbulent times we live in. Bible scholars like Henry, Spurgeon, Calvin, and so many others who devoted their entire lives to the study of God’s word, are being replaced by “overnight prophets” that have failed to do exhaustive bible research before presenting their Pre-Tribulation and Left Behind theories to the masses; and, unfortunately, more so for financial gain and public acclaim, than for sound instruction and the edification of God’s ecclesia! 

There is one major thread of consistency that cuts a biblical swath in each commentary of these three verses by this trio of respected theologians. That is, neither of them hinted, inferred or specifically provided any verses or comments that alluded to or implied that there will be two resurrections, separated by a 1000-year period of time. All of their comments allude to or specifically mention that there will be one Day of Judgment. Not two, not three, none other than one day where all humanity will be judged. Can there be any doubt the word of God is not clearly telling all expositors and Bible students alike that The Resurrection not only happens “at His coming,” but that all (the just and unjust alike) are raised at that hour, and then to face Judgment?

Contrast the reliability of Daniel 12:2; John 5:28, 29; Acts 17:13, 24.14 with the reliability of how theorists interpret Revelation 20:4 and 5, which paints a vague picture of what many presume is speaking about two resurrections, as it states, and they lived and reigned with Christ a thousand years. (But the rest of the dead lived not again until the thousand years were finished). 

Actually, the word resurrection is not mentioned at all in Revelation 20:4 and 5. The word for lived in verse 4 (and they live and reigned with Christ a thousand years) is the Greek word zao, which means, to live, be alive. Obviously those in Christ (whether asleep or alive) do live in Christ. Obviously, those who are dead (the unbelieving unjust) do not possess the spiritual positional status inherent within the believers and cannot be considered as zao, to be alive! Zao is speaking about all of those who came to new life in Christ. Obviously, those alive and those who have died in Christ do live, and do legally reign in Christ, but do not literally inhabit seats on thrones until they receive their dwelling (Gr. oikiterion, habitation) from on high at The Second Advent. The word for lived not again (referring to the unjust in verse 5) is anazao, ana, again, and zao, to live, to revive. While anazao can be applied in a positive spiritual sense, such as is used in the story about the Prodigal Son in Luke 15:24, its application to the unjust speaks solely to their being resurrected from physical death to face condemnation at The Resurrection.

What John is seeing in verse 4 are the souls of all the redeemed throughout history. Revelation 20:4 does not paint a picture of deceased called out ones already glorified and (literally) seated on thrones; this verse merely reiterates that those in Christ (whether dead or alive) do legally reign with Christ, and they will do so for a thousand (indeterminate amount) of years. Therefore the souls which John saw that had not worshipped the beast, neither his image, neither had received his mark upon their foreheads cannot be speaking solely about the period of time of the soon-to-be-revealed man of lawlessness mentioned in 1 Thessalonians 2:3. The word beast (Gr. therion, a wild beast), according to W. E. Vine, describes “antichristian potentates who are destined to control the affairs of the nations with Satanic power in the closing period of the present era, Rev. 11:7; 13:1-18; 14:9,11; 15:2; 16:2,10,13;17:3-17; 19:19,20; 20:4,10.” While the word beast is mentioned several times in the Book of Revelation, many church fathers and present day expositors agree (and have written) that the word therion can (and does describe) any antichristian hierarchy both past and present. Therefore, we cannot conclusively state (as Vine postulates) that this verse (4) is speaking solely of martyred saints destined to die during the so-called Great Tribulation, or during the intensified times of persecutions that will ensue immediately before The Second Advent.

This whole issue of seeing the rest of the dead not living again until the thousand years are finished could well be a baffling scenario, for many.  But, if we let scripture validate scripture, especially in those hair-splitting situations, we can see that there is no need to have another resurrection for the rest of the dead 1000 years later.  Those unjust ones, whom theorists see being raised again, 1000 years later, will be raised, condemned, sentenced and executed at The Second Advent.  The phrase, but the rest of the dead lived not again until the thousand years were finished, definitely describes the unjust; however, the message here is not the issue of them being made alive 1000 literal years after The Second Advent. The message is that these unjust ones did not experience the first (Gr. protos, best) resurrection, because they did not accept Jesus Christ as their Lord and savior before their physical death!  They did not experience the new life that the repentant did in the first (best) resurrection, those who will not be subject to the Second death, as will the unjust:  Blessed and holy is he that hath part in the first resurrection: on such the second death hath no power, but they shall be priests of God and of Christ, and shall reign with him a thousand years, (Revelation 20:6, KJV). 

All who will be alive when the Lord returns, and all who have lived and died in the past, will have to face the Lord on the same day and all will be judged! Therefore, as other scriptures clearly state, there is only one resurrection from physical death, The Resurrection!  One Judgment Day! At the great assembly line on the Day of Judgment, called out ones will have a receipt mark “Paid In Full by Jesus Christ!” The unjust will be standing there with an invoice in hand stating “Past Due Bill, Immediate Payment of Damnation Required.” 

In essence, the verse (Revelation 20:5) stating the rest of the dead did not come to life again until the thousand years are finished is actually describing (and reiterating) the bodily resurrection, which happens at The Second Advent. That phrase a thousand years describes the beginning of the new covenant age of grace, where Satan’s power over mankind was bound, and where called out ones received power from on high to reign in and through Christ’s spiritual Kingdom (on earth) for a thousand (an indeterminate amount of years) preceding His visible return at The Second Advent. The author reiterates that the phrase a thousand years describes an indeterminate period of time that began when He paid the price for sin on Calvary (and the subsequent outpouring of Holy Spirit power gifts on the Day of Pentecost), an act that bound Satan and caused God’s called out ones to begin reigning (positionally, in Christ Jesus) with power from on high, unto the time of His return. No one knows (and it is not for us to know) the true length of this a thousand years period of time: But of that day and hour knoweth no man, no, not the angels of heaven, but my Father only, (Matthew 24:36, KJV)

The author believes that scripture does make the connection, if we were to objectively view them apart from theory and conjecture and discern them solely as to what they logically (and etymologically) state. For example, why can we not see The Resurrection and The Judgment being conducted at the same time, and by the same person? Theorists would counter and say “No Way!”  They claim that Jesus Christ judges called out ones only at the Judgment Seat of Christ (supposedly in heaven) and that God judges the rest of the dead (before a white throne, also in heaven) only after Christ has ruled on the earth for 1000 literal years.  However, are we to accept varying interpretations and theories that claim there are differences between The Judgment Seat of Christ (2 Corinthians 5:10), The Great White Throne Judgment (Revelation 20:11), the throne of glory mentioned in Matthew 19:28 or the throne mentioned in Matthew 25:31, solely because theorists want to twist and interpret scripture to suit their theories and their inferences, rather than allowing scripture to speak for itself? For example, in Matthew 25:31 through 34, we have scripture that plainly describes the Lord arriving on earth, judging the just and the unjust, from His throne, where it clearly states:  
When the Son of man shall come in his glory, and all the holy angels with him, then shall he sit upon the throne of his glory: 32 And before him shall be gathered all nations: and he shall separate them one from another, as a shepherd divideth his sheep from the goats: 33   And he shall set the sheep on his right hand, but the goats on the left. 34   Then shall the King say unto them on his right hand, Come, ye blessed of my Father, inherit the kingdom prepared for you from the foundation of the world,” (Matthew 25:31-34, KJV.) [Underline by the author, solely for emphasis] 

Are we to believe (as theorists surmise and postulate) that these sheep are latecomers to the Kingdom, who did not initially qualify for the Rapture, and did not accept salvation until after they were punished to submit to Christ through wrath? 

Further on, in Matthew 25:46, Jesus clearly tells us what happens to the goats, when he stated, “And these shall go away into everlasting punishment: but the righteous into life eternal. And, in this parable, nothing is mentioned that even comes close to or even intimates these goats are being sent to everlasting punishment 1000 years later! Although this parable does not specifically mention if resurrection was the process the Lord used to gather all the nations before Him, these verses clearly (and prophetically) make a connection with all that is stated in John 5:25-29; Acts 17:31; 24:15, 1 Corinthians 15:12-23 and Daniel 12:2. 
More importantly, are we to believe that Jesus Christ, our Lord and our God, will have a lesser throne, or a different throne at different times, for different purposes?  Should students of God’s word accept without challenging those interpretations that minimize and compartmentalize the glory of Jesus Christ, our Lord and our God, simply because theorists need them to pad and layer unsubstantiated notions onto their pet theories? [See Chapter 15, Jesus Christ Is Our Lord And Our God, for an in depth study regarding this aspect] 

In his commentary on Romans 14:10, David Brown (Robert Jamieson, A. R. Fausset and David Brown, Commentary Critical and Explanatory on the Whole Bible, 1871,) made the following observations and makes this claim about the verse that states we must all stand before the judgment seat of Christ:

“...stand before the judgment-seat of Christ--All the most ancient and best manuscripts read here, "the judgment-seat of God." The present reading doubtless crept in from 2Cr 5:10, where "the judgment-seat of Christ" occurs. But here "the judgment-seat of God" seems to have been used, with reference to the quotation and the inference in Rom 14:11, 12. (Robert Jamieson, A. R. Fausset and David Brown, Commentary Critical and Explanatory on the Whole Bible, 1871, (THE EPISTLE OF PAUL THE APOSTLE TO THE ROMANS Commentary by DAVID BROWN). [Underline is by the author, solely for emphasis]

Can theorists or any other Bible expositors state beyond a shadow of a doubt that The Judgment Seat of Christ and The Great White Throne Judgment are to be distinguished as separate and apart from one another? To whom do we give an account?

For it is written, as I live, saith the Lord, every knee shall bow to me, and every tongue shall confess to God. 12 So then every one of us shall give account of himself to God. (Romans 14:11-12, KJV.) [Bold and underline is by the author, solely for emphasis]

Are we to believe that when Christ returns, that Raptured Christian will not have to bow before the throne of our Lamb of God on bended knee, that we will not have to give an account of all the things we have done, nor confess with our individual tongue that Jesus Christ is Lord, solely because we have now been clothed with our new spiritual bodies, ready to begin ruling and reigning with Christ?

We do know that Revelation 20:11 mentions John saw a great white throne, and him that sat on it, from whose face the earth and the heaven fled away; and there was found no place for them. Theorists infer this scene depicts God preparing to judge the unjust 1000 years after The Second Advent. They believe this happens after the devil and the beast have been sent to the lake of fire, solely because it is mentioned after verse 10. Therefore, since they perceive this so-called Great White Throne Judgment ensues after Satan has been loosed from his chains after a supposed literal 1000 years, they believe logic dictates 1000 literal years have passed in between The Second Advent and what they read in verse 12, where John saw: 
…the dead, small and great, stand before God; and the books were opened: and another book was opened, which is the book of life: and the dead were judged out of those things which were written in the books, according to their works, (Revelation 20:12, KJV). 

But yet, in verse 12, among the books that are to be opened, we also see the Book of Life. Is this Book of Life the same as The Lamb’s Book of Life? If so, are called out ones going to be asked to stand before two different judgment thrones, one at The Judgment Seat of Christ immediately after The Second Advent, and then again at The Great White Throne Judgment, supposedly 1000 literal years later? Surely we couldn’t expect the unjust to be judged out of the Lamb’s Book of Life, could we? Or could these two judgment pictures (The Judgment Seat of Christ and The Great White Throne Judgment) be the same event? Surely, if the called out ones, God’s ecclesia (whose names are written in the Lamb’s Book of Life) are already resurrected and possess their new glorified bodies, totally redeemed, and have been ruling with Christ for 1000 literal years, they could not be seen nor asked to also appear before God at the so-called White Throne Judgment, could they? Why not?  If Revelation 20:1-5 is in fact painting a picture of what literally happens at The Second Advent of Christ, why would it be so difficult to see the Lord Jesus Christ, our Lord and our God, simultaneously conducting both of these judgments immediately after The Resurrection of all of the dead (which would include both the just and the unjust at the same time), immediately after The Second Advent, which is clearly spoken of as occurring in John 5:24-29, Acts 24:15, and Daniel 12:2. Does not John 5: 27 clearly state who will be doing the judging: “And hath given him authority to execute judgment also, because he is the Son of man.” 

The Judgment Seat of Christ is where called out ones must appear so that every one may receive the things done in his body, according to that he hath done, whether it be good or bad, (2 Corinthians 5:10, KJV).   This scene is identical to what is stated in Matthew 25:31-34: 
When the Son of man shall come in his glory, and all the holy angels with him, then shall he sit upon the throne of his glory: 32   And before him shall be gathered all nations: and he shall separate them one from another, as a shepherd divideth his sheep from the goats: 33   And he shall set the sheep on his right hand, but the goats on the left. 34   Then shall the King say unto them on his right hand, Come, ye blessed of my Father, inherit the kingdom prepared for you from the foundation of the world, (Matthew 25:31-34, KJV).  

This entire judgment scene is happening while Jesus Christ, our Lord and our God is sitting on His throne, on earth! Connect this with what is stated about the Day of Judgment and sending ungodly men to perdition, as stated in 2 Peter 3:7, and one can see the same event happening in one location and in one time proximity: But the heavens and the earth, which are now, by the same word Are kept in store, reserved unto fire against the Day of Judgment and perdition of ungodly men, 2 Peter 3:7, KJV).

Here, in 2 Peter 3:7-13), we can clearly see all of these events unfolding during The Second Advent. We can see (1) Christians are to hasten and await the day of Lord; (2) the obvious resurrection of both the just and the unjust; (3) the catching up of the called out ones to meet and escort the returning Christ back to earth; (4) God pouring out His wrath on all the heathen armies who plot to do battle with the Lamb of God (5) God’s Holy City descending to dwell on earth (6) the simultaneous judgment of the just  (to render rewards at The Judgment Seat of Christ) and the unjust judged in front of the Great White Throne Judgment to send ungodly men to perdition; (7) the restructuring of the heavens and the earth; (8) and then commencing the eternal reign of Jesus Christ, our Lord and our God, on the new earth, forever! Is not the true exegetical way of discerning the Bible based on allowing scripture to validate scripture, rather than conjuring various theories?

Theorists would counter by saying that called out ones cannot, nor should be viewed as standing before The Great White Throne Judgment, because they are already the redeemed children of God by virtue of repentance and the baptism of the Holy Spirit, and now have glorified bodies by virtue of being changed in a twinkling of and eye and the catching up event. If this were so, what then is the purpose for The Judgment Seat of Christ?  2 Corinthians 5:10 clearly tells us. Obviously, even if we are raised in new and imperishable bodies (by virtue of a Rapture or Resurrection) we must still appear before God to receive what is due us: For we must all appear before the judgment seat of Christ, that each one may receive what is due him for the things done while in the body, whether good or bad. (2 Corinthians 5:10, KJV)  Theorists acknowledge this happens after the so-called Rapture? Don’t we see the Book of Life (which is the Lamb’s Book of Life) opened at The Great White Throne Judgment? The Judgment Seat of Christ and The Great White Throne Judgment are one and the same tribunal!
If The Resurrection (of both the just and the unjust) is indeed one event, held on a specific hour or day, a fact which is clearly stated in these five verses (John 5:24-29; Acts 17:31; Acts 24:15; 1 Corinthians 15:12-23; Daniel 12:2); is it not possible to see at the Second Advent God’s ecclesia being resurrected alongside the rest of the dead, where the called out ones are judged solely from out of the Lambs Book of Life, while the works of the unjust are judged by the other books: 
And I saw the dead, small and great, stand before God; and the books were opened: and another book was opened, which is the book of life: and the dead were judged out of those things which were written in the books, according to their works, (Revelation 20:12, KJV).  

Can we not see the rest of the dead resurrected and judged by Jesus Christ, our Lord and our God, while He sits on His great white throne (inside His Holy City, dwelling now on earth) after the Second Advent, along with judging the called out ones solely by the Lamb’s Book of Life, who are resurrected to everlasting life. There would be no scriptural contradiction if we could accept either premise; the only problem is: does The Resurrection happen at the Second Advent or at a literal 1000 years later, as theorist postulate, based on their interpretation of Revelation 20:5?  

If we accept theorists’ interpretation that (in the phrase a thousand years) God’s word is actually telling us that a literal 1000 year time frame will ensue after The Second Advent, rather than a thousand years really means an indeterminate amount of time between Christ’s resurrection and the Day of Judgment, then the great debate will continue to confuse and detract the called out ones from their mission before the Lord returns. The scenario of the just and the unjust being resurrected and judged at the same time, immediately after The Second Advent, fits quite harmoniously (and consistently) with the scriptures presented herein. Nevertheless, theorists have become more concerned with chronology and with how and when God accomplishes those things His word say will happen, rather than focusing on what called out ones should be found doing before He arrives! 

The author believes scripture clearly tells us when this (The Resurrection and The Judgment) will happen. It appears (according to many verses cited, so far) that both The Resurrection and The Judgment happen soon after The Second Advent. Scripture proves there is no 1000 literal (or Millennium) gap. The a thousand years is a phrase used by John describing an indeterminate amount of years that called out ones are currently living and experiencing as they reign (through Holy Spirit power) on earth and (from a positional inheritance perspective) in Christ. The binding of Satan for a thousand years represents an indeterminate period of time that began when redemption was accomplished at the cross, when Christ sacrificed Himself for the atonement of sin. Many scriptures allude to this binding, a binding that was evidenced by Satan’s controlling influence over mankind before the crucifixion. Ephesians 2:1 through 5 clearly proves that the power Satan had over humanity before the Crucifixion of Christ has been bound for a thousand (indeterminate amount of) years and can no longer deceive His children, as he did in the manner of times past: 
And you hath he quickened, who were dead in trespasses and sins; 2 Wherein in time past ye walked according to the course of this world, according to the prince of the power of the air, the spirit that now worketh in the children of disobedience: 3 Among whom also we all had our conversation in times past in the lusts of our flesh, fulfilling the desires of the flesh and of the mind; and were by nature the children of wrath, even as others. 4 But God, who is rich in mercy, for his great love wherewith he loved us, 5 Even when we were dead in sins, hath quickened us together with Christ, by grace ye are saved, (Ephesians 2:1-5, KJV). 
By grace we are saved. We have been quickened by Christ! We have been resurrected unto life! This was (and is) the first resurrection! This is the best way to be resurrected! This is not the first bodily resurrection to be followed by a second resurrection of the rest of the dead 1000 literal years after The Second Advent. Even though many Christians have died (or will die) in Christ before The Second Advent, the just are not literally seated on thrones in heaven but are sleeping in Christ until they are raised from their graves along with the unjust at The Resurrection!

Who Sits On How Many Thrones in Revelation 20:4?

The author would like to address the issue of thrones mentioned in Revelations 20:4. To add further confusion to this aspect, many theorists (for centuries) have interpreted this verse as seeing resurrected souls (in full glory) already sitting on their thrones in heaven. Most interpret John’s vision of the souls of those who were beheaded (because of their testimony for Jesus, and because of the word of God, and did not worship the beast) as being the ones who are now sitting on the thrones in full glory. Based on how they interpret this verse, it becomes difficult for them to not believe that those saints are also the ones who are literally reigning (in heaven?) with Christ for a thousand years, supposedly after The Second Advent. They identify these saints as being those who experienced the first resurrection, a glorified resurrection they believe happens during the Rapture, or immediately after death. 

Here is the crux of this whole matter, where theorists believe scripture states that some saints should already be seen in heaven, and that Revelation 20:4 proves these saints are already sitting on thrones and ruling in heaven with Christ. The author believes he has provided sufficient scripture in this chapter to explain what was meant by the first resurrection, which in essence is the best (in quality or rank, not in chronology) resurrection, that moment of regeneration all saints experience, the inherited positional status in Christ that was secured by virtue of His resurrection at Golgotha. These called out ones who experienced the first (born again) resurrection includes both living saints and those who currently sleep in Christ. While those saints asleep in Christ have yet to experience the supernatural metamorphosis all called out ones will experience at The Resurrection, they are legally reigning in heavenly places by virtue of their inherited positional status in the body of Christ. However, the actual consummation of their kingly and priestly status in the Kingdom of God cannot come about until they are clothed with their new dwelling (Gr. oikiterion, habitation, dwelling, house), which does not happen until The Resurrection! Therefore, those souls we see in Revelation 20:4 do represent saints who have been martyred throughout history, and (prophetically) include those who will perish under the continuous slaughter by antichristian forces up to the return of Christ. The main point being made here is that verse 4 is not identifying these souls as the ones currently sitting on thrones, but does identify all the souls who have been (and will be) martyred for Christ and eventually reign with Him for a thousand (indeterminate amount of) years. The key to understanding exactly what Revelation 20:4 conveys, is in accurately discerning the exact meaning of several key words in this verse. Let read this verse again: 

And I saw thrones, and they sat upon them, and judgment was given unto them: and [I saw] the souls of them that were beheaded for the witness of Jesus, and for the word of God, and which had not worshipped the beast, neither his image, neither had received [his] mark upon their foreheads, or in their hands; and they lived and reigned with Christ a thousand years, (Revelation 20:4, KJV). [Underline is by the author, solely for emphasis]
What theorists fail to see in this verse is that it is actually speaking about two entities that John saw, not one. First of all, what John saw was not a myriad of thrones designated for those beheaded souls; but rather, the first part of that verse is identifying to whom all authority and judgment was given.  This can only be Jesus Christ, our Lord and our God, who sat upon His throne when He ascended to the right hand of God. First of all, there is no plural word in the Hebrew or Greek to describe more than one throne, nor any word for thrones in the singular. This is proven by the fact that the words they (sat upon) them, (and judgment was given unto) them uses the Greek word autos (a definition that will be discussed in great length in Chapter 15 of this book), which identifies they and them as being only one individual. Obviously, when Jesus Christ ascended to His throne, it was He and He alone that was given complete dominion and authority and judgment, as John 5:22 and 27 clearly states:

For the Father judgeth no man, but hath committed all judgment unto the Son: 23 that all men should honour the Son, even as they honour the Father. He that honoureth not the Son honoureth not the Father which hath sent him. 24   Verily, verily, I say unto you, He that heareth my word, and believeth on him that sent me, hath everlasting life, and shall not come into condemnation; but is passed from death unto life. 25   Verily, verily, I say unto you, the hour is coming, and now is, when the dead shall hear the voice of the Son of God: and they that hear shall live. 26   For as the Father hath life in himself; so hath he given to the Son to have life in himself; 27 and hath given him authority to execute judgment also, because he is the Son of man, (John 5:22-27, KJV) [Bold and underline is by the author, solely for emphasis]

If we understand the different renderings of the word judgment (in John 5:27) a little better, we will see how the word judge in Matthew 19:28 conveys a different meaning in relationship to the judgment process. In Matthew 19:28, the judging aspect conveys a distinct meaning and function: 
And Jesus said unto them, Verily I say unto you, that ye which have followed me, in the regeneration when the Son of man shall sit in the throne of his glory, ye also shall sit upon twelve thrones, judging the twelve tribes of Israel, (Matthew 19:28, KJV). 

This verse conveys a message that the Apostles will obviously have a high-ranking position in God’s Kingdom, one where we see His apostles judging (Gr. krino, administering, governing) the twelve tribes. However, a closer examination of the words judgment and judging, actually tells us something different. As we saw in John 5:22 and 27, Jesus Christ is the sole authority and possessor of judgment (Gr. noun krima, the right of judgment); whereas, the Apostles’ right and authority to judge (krino, administer, govern) is more akin to the administration and governance of that judgment process. Following is W. E. Vines explicit definitions of both judgment and to judge:

Judgment

&lt 2,2917, krima, denotes the result of the action signified by the verb krino, "to judge;" for its general significance see CONDEMNATION, B, No. 1: it is used (a) of a decision passed on the faults of others, Matt. 7:2; (b) of "judgment" by man upon Christ, Luke 24:20; (c) of God's "judgment" upon men, e.g., Rom. 2:2,3; 3:8; 5:16; 11:33; 13:2; 1 Cor 11:29; Gal. 5:10; Heb. 6:2; Jas. 3:1; through Christ, e.g., John 9:39; (d) of the right of "judgment," Rev. 20:4; (e) of a lawsuit, 1 Cor. 6:7.

To judge

&lt B-1, Verb, 2919, krino, primarily denotes "to separate, select, choose;" hence, "to determine," and so "to judge, pronounce judgment." "The uses of this verb in the NT may be analyzed as follows: (a) to assume the office of a judge, Matt. 7:1; John 3:17; (b) to undergo process of trial, John 3:18; 16:11; 18:31; Jas. 2:12; (c) to give sentence, Acts 15:19; 16:4; 21:25; (d) to condemn, John 12:48; Acts 13:27; Rom. 2:27; (e) to execute judgment upon, 2 Thess. 2:12; Acts 7:7; (f) to be involved in a lawsuit, whether as plaintiff, Matt. 5:40; 1 Cor. 6:1; or as defendant, Acts 23:6; (g) to administer affairs, to govern, Matt. 19:28; cp. Judg. 3:10; (h) to form an opinion, Luke 7:43; John 7:24; Acts 4:19; Rom. 14:5; (i) to make a resolve, Acts 3:13; 20:16; 1 Cor. 2:2" * [* From Notes on Thessalonians by Hogg and Vine, p. 267.] See CALL, No. 13, CONCLUDE, CONDEMN, DECREE, DETERMINE, ESTEEM, LAW (go to), ORDAIN, SENTENCE, THINK. (W. E. Vine, An Expository Dictionary Of Biblical Words (Pages 610, 611), Thomas Nelson Publishers.)

The author provides this information to clearly make the point that where it states in Revelation 20:4 that, judgment was given unto them, it is not speaking about the administrative role that the Apostles (and other saints) will be given in God’s Kingdom as priests and kings, but it clearly speaks about the fact that judgment (the right and authority to execute judgment) has been given to Jesus Christ, and He alone! Therefore, what John saw were not the souls of those beheaded already sitting on any thrones, but the word they (Gr. autos, He, Himself) is speaking of Christ assuming and claiming the right to execute all judgment. 

It is also obvious this speaks of two different entities here, solely from a grammatical perspective. E. W. Bullinger, who was a staunch Pre-Tribulation dispensationalist, points this out in his book, Commentary On Revelation (page 612), as he states: 

“If this refers to the “souls” mentioned in the second pair, then we have a certain statement quite out of the natural order. Acts and actions are attributed to them before they are said to be risen again! Thrones, judges and sentence are the subjects of this first pair; while martyrs, resurrection, and reigning are the subjects of the second pair. It seems, therefore, that we have, here, the setting-up of the tribunal to judge or vindicate those who shall have had part in the “first resurrection;” and to righteously and formally give them their position in glory.”  

On page 613, Bullinger also touches on the aspect concerning who sits on the thrones, where he states, “The plural, “they sat,” must be taken as including God and Christ, and the seven angelic assessors (see Rev. I. 4 and I Tim. V. 21, where they are thus united, as well as in Matt. xxv. 31),” (E. W. Bullinger, Commentary On Revelation, Kregel Publications, Grand Rapids, Michigan, Pages 612, 613).
To conclude this chapter, as we examined the issue of the phrase a thousand (chilioi, the Greek adjective) years, it appears that the time frame of the reigning with the Lord and the binding of Satan represents the spiritual positional status called out ones possess on earth, attained by virtue of the Holy Spirit power that was provided to them after the ascension of Christ, 40 days after His sacrifice at Calvary. This phrase, a thousand years best describes an indeterminate time period between the outpouring of God’s Holy Spirit on the Day of Pentecost and up to The Second Advent, of which no man but the Father knows the exact time and date of its fulfillment! 

Even if the phrase a thousand years truly were to mean a specific 1000 literal years, what we see in Revelation 21:1-3 does not specifically mention the descent of the New Jerusalem beginning after a 1000 literal millennial reign. These verses are seen immediately after John tells us about a thousand years of saintly reign and Satan’s power diminution and restraint; but nowhere in Revelation 21:1-3 does it specifically mention that New Jerusalem begins to descend to earth after a literal (or chronological) 1000 year period of time.  According to all of these verses the author has cited in this chapter, they clearly state there is only one resurrection and one judgment day and they both happen during The Second Advent! 

If we follow the scriptural dot-connecting scenario the author is presenting here, he believes the word of God clearly states the consummate Kingdom Reign of Jesus Christ begins on earth at The Second Advent, and it lasts for an eternity. More importantly, the issue of when the Lord returns to rule and reign forever is not what called out ones should be concerned with. No one knows when He will come, but we do know He comes as a thief in the night, which means He comes when we least expect him, but not in secret. Thereby, the message from God is not that we concern ourselves as to how long or how soon it will be before He returns; but, rather, what it is that called out ones should be doing when He arrives! The incessant obsession with times and epochs, whether it be a 1000 literal years, Pre-Trib, Mid-Trip, Post-Trib, Pre-Mil, Post Mil, and even A Mil, goes directly against the time setting edict Jesus personally rebuked us with in Acts 1:7: And he said unto them, It is not for you to know the times or the seasons, which the Father hath put in his own power. But, yet, expositors have been more caught up with determining the times and epochs, conjuring many of their own hypotheses and theories, and failing to embolden called out ones to pick up their crosses and follow Christ. Their mythological and fanciful eschatology, unfortunately, is motivated more so to sell books, puff themselves up as great and wise men of God, gain public acclaim for themselves, and profit from the fear that exist in those who have failed to make a total commitment to Christ, even unto death!

Nevertheless there exists a preponderate amount of scripture in the Bible that paints a clear picture that both The Resurrection and The Judgment by Jesus Christ, our Lord and our God, can be viewed as happening soon and sequentially after The Second Advent, rather than a thousand literal years later. To help bring this into greater focus, the author believes that two particular groups of scriptures exist in the Bible that will help us connect all of these particular dots together, in an extremely profound manner. They are 2 Peter 3:1-13 and Revelation 21:1-3, which will be discussed in great detail in the following chapter.
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